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Vasishta spoke

Tqaeid d PR Racan gy AealdaRI=aleal Tsl ae=ersdid|
When Kumbha was explaining ‘SarvaTyaaga’ in detail in this manner, the king pondered for some time and
said like this.

Rif@was sama
ShikhiDhvaja spoke

FEATPRITITIN gedgAAde: A A TREd & AT & #Fe:| AAH AeAereld AcEd el
gl ANHET o A RO g sdaiad| Rasame! v & JUagad=des adiaaaRedr

JATdgE A U

I am trying to get rid of this mind-thing which is floating in the heart expanse, and which behaves like
restless monkey jumping all over the heart-tree again and again; but it again comes alive with more vigor
whenever [ try to disown it. Hey excellent one! I am able to hold it as mine, but I do not know how to
renounce it and free myself from it, and am like a fish struggling to free itself from the net.

Bhagavan! This Chitta is not a material object that can be thrown off like an object that I own.

Tell me the nature of this Chitta so I can get rid of it, and please explain also the ways of doing the complete
Chitta renunciation.

SFEH Sard

Kumbha spoke
aretd JERTST Fady fafg 9a@: Rmreesq T aer sered: | CaNEaeiaga: Gare:
TUeeAG Y IAsTeTafhiaee: PYACT Fe:| FETT § HATINN Fd A I UEREAT

AT JURAT GHTT|

(What is a Vaasanaa?

Vaasanaa is some sort of incompleteness that rises because of ignorance.

Vaasanaa is the agitation that is some sort of incompleteness, is some restlessness, is some need, is
something you want outside of you, is the want of the duality, is the inside urge that something else should
be there as your companion, is the fear you cannot stay alone or without the second object.

Vaasanaa can be defined as the agitation that stays as the want of another, and it resides in you as a want of
completion. Each Vaasanaa is a tiny incompleteness seeking its completion, the want to subside, the want to
rest without any agitation. It is an agitation that wants to end the agitation.)

Hey Mahaaraaja! Vaasanaa is the nature of the Chitta.

The term Chitta is the synonymous with the word Vaasanaa.

A man is the Chitta, the collection of these incomplete atoms searching for fulfillment; and Chitta is a
continuous struggle of the incompleteness to become complete.

The completeness is never found in duality; and therefore the completeness is never found in the world as a
stable state. If one Vaasanaa is completed, another rises up instantly, and the Chitta survives as this
Vaasanaa-state only, without ever getting destroyed.

It is not difficult at all to renounce this Vaasanaa-agitation.

It does not need any effort at all, not even of the slightest movement.

It gives more bliss than owning the kingdom of heaven also.

It is more beautiful than the sight of a flower.

But of course it is not possible for all. The fool who exists as just the mind-agitation of desires, will never be
able to renounce the mind; because the idiot survives by the idea of ‘I’ and ‘mine’ only. He cannot even
imagine a state where he owns nothing and where his very identity has to be renounced as a taint of ‘mine’.
For a fool, it is as difficult as a lowly person trying to own the earth, or a grass-piece wanting to become a
Meru Mountain.
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Rif@as sara
ShikhiDhvaja spoke

TIEY A RTEg aaAATH G AN § AY G aofafiioed| HgcaaAiqysaey
GO T SHIGEHUNTORT AGARAEET ¥ RRIAAGET FeUSTHIET o

ITITATEEITN JAT Hafa decl

I understand that the nature of the Chitta is Vaasanaa and agitation, and I also know that I have to renounce it
all; but somehow I cannot succeed however much I try. The ‘renunciation of the Chitta’ is harder than
swallowing a diamond.

Chitta is the flower for the fragrance of the world-phenomenon; so, how can I see the world and yet not have
the Chitta?

Chitta is the fire producing the flame of misery; and my misery does not end, since it is miserable not
knowing how to kill this Chitta, and that itself kindles the fire of Chitta.

Chitta is the stalk of the world-lotus, and the world cannot be dissolved off by just wishing.

Chitta is the sky, where blows the wind of delusion; and the very existence if Chitta is a delusion that
deludes me as to how to get rid of this Chitta.

Chitta is the mover of the body-machine, and as long as this body is there, the Chitta will also exist as its
controller.

Chitta is the bee hovering in the heart-lotus, and can never be got rid off.

How can this Chitta be renounced without any effort? Tell me!

gTFgT 3d1I
Kumbha spoke

FIARNSET T: A IqE: FHQSTT: § 1q RDad@canT scga Aruaiie: |

Chitta cannot be renounced; it has to be completely destroyed.

Chitta is the world-reality; so to renounce the world, the reality of the world has to be destroyed; and that is
possible through only the destruction of the Chitta.

‘Complete destruction of the Chitta’ alone, is the ‘Destruction of the worldly-existence’.

That is known as the ‘complete Chitta-renunciation’ (ChittaSantyaaga) by the far-seers.

Rifecas sama
ShikhiDhvaja spoke

FRrdcames #ed R gy 31 A ATY: HUATAIHIA |
I agree that the destruction of the Chitta is better than Chitta-renunciation for the attainment of the Truth-
vision. How can the ‘Chitta-disease’ which spreads out in hundreds of ill-effects as experiences, fears, likes
and dislikes be cured, and how can its absence be experienced, since any experience is a form of Chitta
alone?
PFH SaTT
Kumbha spoke

IRASATRAGH: TAMEUedd: Seafod HHe aATHIREeA 37|

Chitta has no independent existence. It rises from somewhere.

Analyze the source of Chitta, and you will understand that it is founded on the feeling of ‘I’ only, as the
conception of oneself with a name and form. The Chitta-tree grows from the ‘I’ seed only, and spreads out as
its branches covered by leaves as the countless Vaasanaas and their experience-fields. Uproot it fully.

Then what is left back is the empty expanse of the Aatman where the tree which filled the space from
horizon to horizon just vanished without trace. Stay as that emptiness only.



Rif@as sara
ShikhiDhvaja spoke

AH: [ HA Hel PIsTP: BISTT GHA: PI: ATET: & T a1 FhedlT: HAHHeA I H: |

Chitta is not a tree that is standing in front of me, that I can uproot it with sheer physical force.

I do not see it as an object; it itself is the object-seer.

Tell me what is the root of this Chitta, what is the sprout, what is its field, what are the branches, what are
the trunks, and how does it get uprooted?

PFH SaTT
Kumbha spoke

el ArsT FRmTdeaTcHS: TalcadgAearey fafe disl Fered |

Hey intelligent one!

You always have this ‘I’ as the central point of all your thoughts and actions.

Even now, you are asking the question based on this ‘I’ only, as an entity who wants to uproot the Chitta.
Who is asking the question? Analyze.

The question is also rising from the Chitta alone with the ‘I’ as the central point.

This ‘I’ is not the real you; you do not know the true self.

The ignorance of the true nature of the Self is the seed for the Chitta-tree.

Where does this tree grow?

The awareness you have of the world is the fertile field where the tree grows.

Awareness of any object is the awareness and the object rising as one.

Nothing can be experienced if you are not aware of it.

You are aware of the ego also; so it is also an object of awareness only.

Ego is the seed from which the Chitta sprouts

Destroy this seed without a trace through Vichaara.

Are you ShikhiDhvaja, or are you the awareness which knows ShikhiDhvaja? Think.

All that you know as yourself, as a king, husband, father, recluse, and all the qualities you attribute to the
ShikhiDhvaja entity is something that is ‘known’ by this awareness, like ‘knowing’ a rock or wood as an
outside object. If this object also is rejected as mind-made, then the Chitta gets completely destroyed.
Realize the unreal nature of the world along with the ego-entity, like you understand the dreamer and the
dream both as unreal when you wake up.

WATCHUG 817 819 ARTHIET ad |

Where is the Chitta tree growing?

Whatever is ‘known’ by the ‘I’ is Chitta.

The Knowing awareness is the field where this tree of Chitta is firmly rooted with its hundreds of conception
branches occupying all the place and time boundaries that can ever be.

Supreme self alone is the field for this delusion called Maayaa, which shows what is not there and also
shows everything in the wrong way.

TAEATY AT SeGsgIsgHapia: e R gigReda dead|

The sprout is in the form of experience. World is nothing but an array of experiences that later are stored as
memories. The experience is in the form of ‘I am separate’ from all, and is the first conception that is
superimposed on the Aatman.

This sprout alone is referred to by the term ‘Buddhi’ the level where the Chit itself because of the idea of
separation, sees and understands a world outside of it, like a dream experienced within oneself.

This Buddhi is of the form of ascertainment. It is not some physical limb inside the body. Buddhi is the
Knowing nature (Atman) knowing the world as something real, with well-formed ascertainment.

(Realization is not the idiotic state of believing oneself (ego) as all; but the realization of the truth that the
Reality alone exits as all including the ‘I’; like knowing that the matter is made only of atoms that are
actually undivided in the basic level. A Knower lives not as the ego-entity, but as the emptiness wearing the
costume of ego; and is always identified with the Reality state of the Self.)



6

I JELATRAUATT ASGRET T HhoUR AU TEITRITATHA FT |

The “sprout’ called ‘Buddhi’ when it expands with its various conceptions and ascertainment of the objects,
people, likes, dislikes etc, is referred to as Chitta. Chit alone rises as the sprout of Buddhi by forgetting itself;
and then it is known as Chitta, the expanded state of Chit.

Sial fALATAFHTCHT YT GFUATH: |

Jeeva is the name given to the ghostly figure which is the center of some experiences that get connected as
belonging to the Buddhi state which is separated as some ‘I’. This Jeeva is not any light-entity or any
particular identity, but is just some emptiness where some array of experiences center around some ‘I’; but is
a like a rock because of the dense state of experiences (and also memories of those experiences, as connected
to a single ‘I’).

TAFH: PRISTNATT TARARYRIR AT GACASTIRITY FleRUCIsTT arde |

The trunk is the conception of the body decorated by the sinews, bones and blood.

It is almost like building an imaginary fence in empty sky and believing the clouds that pass through that
fenced area as the ‘I’ and ‘mine’.

After the rise of the ‘I’ as a conception of a separate entity that sees divisions only, and exists only as
divided as an array of experiences seen as belonging to oneself, the next Vaasanaa takes over as a foundation
for the reality of world-existence, from this tiny sprout.

This is the feeling of incompleteness, the basic agitation which wants to reach the completeness in the varied
experiences framed in the space and time boundaries. This is the basic Vaasanaa that wants to seek a variety
of experiences to reach the agitation-less state (where instead of the completeness that is sought for, more
and more agitations rise up leading one towards countless experiences of joys and sorrows.)

It is the delusion state of the completeness forgetting its completeness and chasing itself outside of itself.

METATRAATED T qUTARAdT: $eaATTaeqd A HaTHTdcHRAE: aeatear Aeedlse
HTYH BT AT: |

The branches of this Chitta-tree are very long; and they spread out far and wide as various experiences, in
various times and places, which rise as various world-scenes.

The senses are the branches and they draw the imaginary picture of the world on the emptiness canvas at
each and every agitation of the Chitta. They see the objects and give a momentary bliss of false gratification.
They hold inside them the seeds for various wombs made of births and deaths, with countless side branches
that rise clusters of trees themselves, and give rise to good and bad experiences.

STAFEY FRTEd ggared ufdetol remidelad Heedeldn N $3|
Such is this poisonous tree of Chitta! Not even relaxing for a moment also, you have to keep on cutting its
branches without tiring, and at the same tine destroy the roots also with utmost effort.

Rifgvas sara
ShikhiDhvaja spoke

RrIgHAE AmEre: HeTolsE e U HNH Hered - Auhyor 7|

Even as I keep cutting off the branches one by one, how do I completely destroy the roots also Hey Muni?

TFA 3ard
Kumbha spoke

arga fafaar: e weuegifeaTfeadr: AT Haecdede: dfdgeld d|

Senses are inert; and so, whatever branches out in various directions is the Vaasanaa only, and it fulfill or
fails thus giving the fruits of joy and sorrow. Why do you seek anything as fulfillment at all?
Do not entertain any Vaasanaa at all through reasoning; they will dissolve off as soon as they rise up.
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HEAHHAT Al AMeTaIG [AIROT: HUHHRT I Alsededradad! fdd |

The interest in the objects and people rise up because of the belief that happiness is attained by their contact.
Joy or sorrow is within only and not in the contact of the people or objects.

Stay with no attachment to the objects or people. Be silent in the mind when the objects are seen.

Stop futile arguments that are based on terms and their meanings.

Do not run away from or chase anything, pushed by dislikes and likes.

Can a canvas like or dislike the pictures that are drawn on it?

Just do what you have to do in the proper manner as per the duties that belong to you at your station of life.
He who follows these methods, will surely cut off the poisonous creeper of Chitta that fills his heart-expanse.

eI HATTSITe GIevor faehade afeaeld @ Hereg Aol fAeyor sdd |

There is no fixed hour that you can adopt so as to cut off this creeper of Chitta.

The work of slicing it to pieces should continue without a break, as a non-stop Vichaara process.

Keep on trying again and again, even if failures are met with.

He who remains chopping off the network of the ‘Chitta tree creeper’, using all the effort he can muster, he
is fit enough to hack off the roots also.

MoT METaead &I HATddhdd RAgeEd ad cd HAPI HI| ALIcdd HEGS HIGIeHd
$% fIdPUChEUSET HaAdH AT

The chopping of the branches is only a secondary act, like the day to day routine function that you have to
undertake. The main object of yours should be in cutting off the roots of Chitta-tree once and for all, so that
it does not sprout once again; therefore focus only on hitting at the root of the Chitta-tree.

Hey intelligent one! You must focus only on burning away once for all, the root of the thorny forest of
Chitta. In this manner, the Chitta will cease to be.

RIfacas sama
ShikhiDhvaja spoke

IEHTATCHAATIAGHAET & A PlseAell GeeATCds EHhHATIIRT Hdd|

Hey Muni! Which fire will prove powerful in the so-called burning of the seed of the Chitta-tree which is of
the nature of ‘I’ sense?

DFEH SaTd
Kumbha spoke

T EaTcATIIRIST BlIsE FMATT FUYTFAIgAIoed el goel: T |
Raajan! The enquiry of the nature of one’s own Self, which is practiced by questioning oneself as ‘Who am
1?7’ is alone known as the fire, which can burn off the seed of the Chitta-tree.

RIfEas sara
ShikhiDhvaja spoke

A FAT TIAT &N 2T AR ATdeedle Sl idA sl ivsd ageae = fafte =
UUTEUGAIG T Siecalesd o Calfe o HAFARLAGINTG T GAfeadudiy o I F 9 gaifeqanon
J FAr AT T AfAAEHRE ST | Behed JAT B dUecd [UalcHTS 15 caagadar o
deTied & Fel| Fider@ararcar gaiie: W e faud Aedesdcdieasdld FergH:|

Seeadifd HTdedgcad Ao 3ed: Id I o A dd ad =R fq|
Hey Muni! I have analyzed for long with my intellect in various manners.

I have found out that, I am not the world that I see around me or know of. I am not the earth adorned by
forests and lands; or the banks of the mountain; or the jungle; or the leaves and other yields.




I am not the body with its limbs made of flesh, bones and blood, because it is inert.

I am not the organs of action, or the organs of knowledge. I am not the Chitta, not the intellect or the ego
because, they are all inert and do not consciously act.

The ‘I’ ness is in the Chit-Self like the bracelet seen in the gold.

Hey Muni! Inertness is not real because it is dependent on the conscious principle to give existence to it.

I am not inert, since [ am conscious and am aware of the inert things; they are not aware of me.

There is only the Reality state which is the support of any world-perception, and is the source of all the
objects that are ever conceived, and nothing other than the Reality state exists as separate from it, like a tree
seen in the sky is not different from the sky.

Though I understand all this intellectually, I do not know of that which is within as the ‘Knower of all’, the
essence of self; therefore I have been suffering for long, hey Bhagavan!

TFA 3ard
Kumbha spoke

UdTdeATTD et Tl o cd AeUd STecddedAerds s dgg Asad|
If all the above mentioned collection of terms you mentioned are not the real ‘you’ hey king, because of their
inert nature, then, tell me, hey intelligent king, what you are actually, hey Anagha!

RIfEas sara
ShikhiDhvaja spoke

FeATHATHTSTcAde faqul eX I HTaT: Teed o Aviided o 3 aT| Tdeusy & o ofed
HAHBRUT HHROT ATSTATT TG o o d5IeH | ITHCACGATCHIG THTE HeTHATCHA: HA TaT o AAITH
del do gereuTH |

Hey Best of Knowers! I am the one that is conscious and that which understands the world as such and such,
and myself as so and so. I am that which exists as the ‘I’, the purest state of myself which is the center of all
these conceptions that are referred to by these terms; and the objects are experienced and are ascertained as
liked and disliked. I know that I am the center of all these experiences, including the body which I identify
with, as my self. I know this identity is false and a taint that has attached to my pure self.

Why it has happened, is there a cause for such a taint?

How can the pure self-state be tainted in this manner?

I do not even know the state of the pure self, since the body-identity is always there, blocking the real self.

I am unable to remove this identity with the body, which I understand is false, and is not my true self; and so
I suffer terribly, and feel lost, hey Muni!

PFH SaTT
Kumbha spoke

s(fe b dedAeTaTel ovd dd Adl Aed USRI TERT GdT areaarsHdi|
Hey mighty armed king! You say that this taint is stuck to you, and is not getting removed by any effort in
thinking also; and so you are stuck to this worldly existence. Is the taint real or unreal?

Rifacas sa=
ShikhiDhvaja spoke

RgaAeT TESTHEHTTH A Al Tod AP T STATH cTeh cFehelufct e |
I know that this ‘I’ that is identified with my form as ShikhiDhvaja is the seed for the Chitta-seed; and that is

the taint. I do not know how to get rid of it.
I try to get rid of it through Vichaara again and again; and again and again it rises up fresh as ever.



PFH SaTd
Kumbha spoke

PRUTSSAA B TdcHdd HHA HeTcaHiGgdeaiH TEAded Taad | BROTeSId
PRIATHTATGASGY: 3 PRUTHICIST HATET HATYAT|

What causes this, was your question.

In the world, the effect is always explained as with a cause.

This ‘false I’ should also have a cause; that is your reasoning. How can a false thing have a cause as such?
For example, what is the cause for the double-moon you see in the sky with an infected eye? If you analyze
the false thing (or cure your infection), it vanishes without a trace.

According to you, the effect should have a cause for sure. The ‘I’ sense alone is the sprout for this worldly
existence which is the Chitta in other words. Search for the cause and tell me what causes this ‘I’ sense!

RIfEas sara
ShikhiDhvaja spoke (after thinking awhile)

FAselAfa QuEr dea AR HRUT qUAIEE AT TR ag FNAR|
FRcAeg@cd g URIEHERY: dcalmRE#A ffe J dgueledd |

Hey Muni! I think that, this ‘I’ fault is caused by the experience of the world I am constantly having.

The world is seen, and the idea that I am seeing the world accompanies this experience.

How can I not see the world when it is always there in front of me?

How can I subdue this experience of the world, hey Muneeshvara?

Chitta is always turned outward only, and is stuck to the perception of the world, and so I am a prey to
miseries always. How can I get rid of this perceiving state of Chitta, so that the ‘I’ also subsides, hey Muni?

DFH SaTT
Kumbha spoke

HRUT HRUTHAISTH AT aare] A da¥cdl drIRATAA BRUMBRUTHAHA | JTACARTET

ATHATAET A HBRUT HROIAT JITd dd dEG |

How does the perception of the world occur, tell me the cause for it, since you always are an expert in
finding the cause for everything, and believe that nothing can happen without a cause.

After your answer to this question, I will explain why the cause is not actually the cause.

As for as I am concerned, there is no cause at all for this perceived world; but you seem to know of some
cause, and consider this as its effect. What is the cause of the world you perceive, and how does the
perceived world gets perceived by you? Analyze and give me the answer.

RIfEas sara
ShikhiDhvaja spoke (after thinking awhile)

AIATARTET JTAGATACATPd: 36 TGTIAAE gelfe: PRUT HA | MRfGaAefd dead aegaaar
HAITHTHIT Tea] JUT Gader@T| 3EAT TEJHAAT ATReoFE JAT Hacdded eist
HHYATFIT |

Hey Muni! When the perceived world gets perceived by me, and when I understand the existence of objects
and people, everything looks very real and the body etc also looks very real.

Though I know from the Scriptural studies that everything is unreal, it is not so for the experience.

What I experience is real for me, including this body which is always there as my very identity, and it is
because the world I see also, looks very real. Though the wind is invisible and formless, the movement of the
objects make the wind also visible as it were. Like the wind is felt by the movement of an object, ‘I sense’
also rises by the reality of the objects that I see.
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How can I see the unreal nature of the objects, when they are always proving their presence to me as real?
I understand that if I see the unreal nature of the objects, the seed of the Chitta, namely the ‘I’ will also
subside. How can I not see the world as real when it is so real and solid?

g?FfH' 31T
Kumbha spoke

faga afg safe avrgear aefRa 9 yHaReaaR: AT aa deas|

The reality of the objects and the body etc alone is making your ‘I’ rise up; so you say.
Since the body etc are not there at all, how can your ‘I’ also hold forth as real?

RIfEcas sara
ShikhiDhvaja spoke (after thinking awhile)

TENTAFFIS FHTRAICEIRU dheldlcAs 3HgU Y dcEATCURIRI: Hlchd TH:| FEIUGIGHYh:

r AT TR HEIIATAST el ATed B A |

How can this body which I call myself, which moves and functions as myself be denied its existence?
I am conversing with you also as this body only; how can it be not there?

How can you prove the brightness as darkness?

Look at these hands and legs, face etc; I see it and can move the limbs at my will.

People recognize me through this face only.

I perform so many acts through this body only. It will be always there as me till it dies.

I experience it at all times. How can you say that it is not real, and is not there at all, hey Muni?

DFH SaTT
Kumbha spoke

BRUT T HRAET JfAUTe 7 [T g aw deprd dcafafaeg faws: | sRoe &ar & R’ &
derad fagd v at fi5 deged @dd S| PRI J Tchrd Aigdadsgi@a deggiasanels
FITISOTSTATHHA | TaTAHAT o fafg fFLameraAied AfaaaadisAdeaTsunsy 3ad|

Hey king! You already told me that everything should have a cause; and nothing can exist without a cause.
If the effect has no cause, then it is not an effect at all, and so is non-existent; and if such a thing is seen, it is
just some illusion or delusion of the brain alone!

Seeing something itself is not the proof of its realness.

The body has no cause at all; so it does not exist at all.

If a thing has no seed as its cause, how can any object come out of it?

If some effect gets experienced as if real, and there is no cause for it, then it is surely because of the delusion
of the seer and is equal to a mirage river seen in the desert.

Mirage river is an illusion produced by the heat affecting the brain of the perceiver, and is not caused by any
mountain stream as its cause.

What is caused by the delusion is non-existent; understand this well.

You can believe the mirage water as real and try hard to extract water from it; but can you really quench
your thirst in that water? It does not exist at all though seen and experienced.

Rifgwas sara
ShikhiDhvaja spoke

3T GlegiaFecel Jeb PRUIETU] TetATTAIHASIATSH Hed ol |

Of course, the double moon seen by a diseased man is not real, and there is no cause for that moon to appear
as two. It is just a sight connected problem. How can any one get any joy by looking at a barren woman’s
son who is well-dressed and decorated with ornaments?
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PFH SaTd
Kumbha spoke

BRUI [T e IRNERRATseR 3fqaaEsde egasradr =y
This skeleton-cage named the body also is an effect that has no cause.

Therefore it is not possible for it to exist, and so it is not there.
Understand this fact, hey king through Vichaara.

RIfEwas sara
ShikhiDhvaja spoke

FEAUTGIGThEd RET HAAR fAcaaATeagaAorey fdr sede= SRomE|

Hey Muneeshvara! How can you say that this body has no cause?

This body which has hands and feet and functions as somebody in this world, is not a dead skeleton.
It is alive and experienced always and is born from a father.

How a parent cannot be the cause for this body?

TFA 3ard
Kumbha spoke

HRUMATIA TsTieud AH & faad 3r8ar I Haaded dgedd |

UerAtAl T AN HRUT AT FFHATIS ST o ot faarsg:|
JEAT PROT IJET FRTIUTIT NAHD & TeeATied dediafaeg fasa:|
HaRT W] FeeATiee fAdiel Ao faHd: EigraasFaadd-aIgaeTaad|

Raajan! The father is not existent, because that also has no cause.

That thing from which an unreal thing rises up, is also unreal only!

Your so-called father is another body with another ‘I’; another delusion-state.

His father was also another delusion state with another ‘I’.

You can go on like this ad infinitum, and keep on producing delusion-states alone as the cause for every
other delusion state. Therefore, how can any delusion be real, if even you invent the cause for the existence
of a ghost in its parents? Ghost can never be real; it is an illusion; and its parents also are illusions only.
True! The objects that are effects are seen as having a cause and that cause is said to be the seed.

Dear one! In the world, a sprout cannot rise without a seed for sure.

Therefore, that effect which is seen, if it does not have a cause when analyzed, it cannot exist because the
seed is absent. If such a thing is seen, then surely it is an illusion only.

That which has no seed can never be there for sure.

It is just a delusion of the intellect that presents an object as real, and the body also is equal to the illusions
like the sight of two-moons, waters of the desert, and the son of a barren woman.

Rifgwas sara
ShikhiDhvaja spoke

rarae=r gamon Agon g e 37 WdHg: HEATCYdicTdl o HROTH|

Brahmaa, the Creator alone is the first cause of all the grandfathers, sons and fathers (Manu and others) in
the three worlds. So how is he not the first cause of everything?

TFH 3ard
Kumbha spoke

3T Oardel I Eedsit Acdd Hud SRUTHTT! e Jar Hral F HEafad| PR
IS [AAHECTATHG: 3ed: § TAACNIT HAGA! o [9ad|  FerqeonegacHiicdsy




12

TAraATEd AaFEdeReaanlt & darcasd| Wawgey awd Feameaaa: fufa: gar dqa
IGEREIEIRIDIEUREEGT

Hey king! Even that Grandfather Brahmaa, who is the first one who came before all, is non-existent in truth.
He is also a delusion-state with another ‘I’. He cannot be also the cause.

Since the cause is absent, even his form is non-existent.

When the cause is always absent, there cannot be an object rising out of it!

Even the Grandfather Brahmaa has no cause as his seed at anytime.

Though he is seen as another, he also is part of the perceived; and there is nothing but the delusion that
makes one see him also as real. He knows that his body is not real; but you are seeing him also as real.

His form also shines forth as an illusory sight like that of the mirage-river. The meaning you superimpose on
his form as some Creator and the cause of this world, is also a part of your delusion only.

Whatever you invent as the cause of the delusion, can only be another delusion.

Understand and get rid of the delusion of the realness of the body and the world that resides in the belly of
the grandfather Brahmaa, who is also a delusion state only.

If any doubt still lingers, I will clear that also for sure.

qeAaeIcAbadcA Radisy e g wafd JfAu gacd:| ada UsT 3fd FaIATCHATH
Uih: ¥a¥U 3T Aed (e THETHA|

Hey Ruler of the earth! Since every form and name is just a result of the delusion, it has no cause as such.
The Supreme shine of the Reality alone shines forth as the Knowing state which knows all the objects, and
rises as the very objects themselves, without any change in itself.

Every object that is seen, is the self shining as the knowledge of that object (as the very object).

There is nothing other than this ‘Knowing state of Reality’. And we invent a name for this as Chitta.
Brahman alone is the first cause named the Lotus-born, and also all other objects too.

Brahman is the causeless cause of everything and shines forth as the knowledge of all the objects.
Everything you see and understand is the Reality that is shining forth as some perceived.

There is nothing else, and no one else.

There is no ShikhiDhvaja, or his father or even Brahmaa as real.

Everything subsides by this realization; and only the quietness of perception is left back as nothing.
When nothing is there, how can ‘I’ also be there as anything?

Any ‘I’ is non-existent only, be it that of a king named ShikhiDhvaja or a Brahmaa who creates a world.

RifEcas sara
ShikhiDhvaja spoke

HTSEETFIUcded I9d AT HH: FARFAEASTT Teohd g UHRUH|

I understand now that the delusion alone shines forth from the Brahmaa onward to even a pillar, as an
illusion state of the seer, seen and seeing. However, the perceived world is not something that is meaningless
like a double moon or mirage, that you understand clearly as illusions.

We know that we cannot bathe in a mirage river; but the actions of the world are purposeful and lead to any
fulfillment that one desires. It is not illusory and meaningless.

How does it cause the misery actually? How does the unreal looks like the real and bind one?

DFEH SaTd
Kumbha spoke

Td SHIEHATIEY Tl draeldd fRrefisfdea Mda aferereda waidr| 3 Rifelsgdaa g
fagdur: & ane faeefa yraeaEiaegfd:| ddcd T Jaed & SRl Fiiureraey!
gfduea W U| dled 2RI I AEIIhaAd: Tad QaEEATATRITHATCIRIASTGUULT | 3erd
hAVNT AL JU: HATPRIGT fafg FITgoumagafceddd | o RAd#AsrHdstaddt qaafa:
d Ferad dafcrg Iefed TEId| 30 HAUeFAr & erquoniFaaafea: Remifges afa ot
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SIadiRa| PROTATGT: SRIFAHcAT Hadifd TfcaLareaded a8 o suduuad| fAeaefEufad

d o Perad [aad FIOUIFNAT el Teehl: GRCT: |

The hardness of the water which is frozen solid by the cold still exhibits the quality of hardness only, though
it is in essence water only. The ice block sustains its solidity as long as the coolness is undisturbed.

Once it is shattered by the heat, it will be seen as water only.

This delusion state of the world-perception also has become dense and solid, by the wrong ascertainment one
feels in its realness. Shatter the ignorance that has hardened by the heat of Vichaara; and realize the hidden
truth. The ignorance that is shattered stays as destroyed only; so say the wise.

The realness of the world that is so ascertained by one and all, will not vanish without the destruction of the
ignorance. When the ignorance is slowly removed through Vichaara, the truth shines forth by itself, and the
world loses its realness, and the outward inclination towards the objects also becomes less.

By practice, slowly the attraction towards the world lessens by seeing its unreal nature, and the previous
ascertainment in its reality also becomes lessened, and a unique calmness rises by itself.

(As long as the attachment to the people and the objects are not destroyed, the unreal nature of the world
cannot be ascertained; and as long as the unreal nature of the world is not ascertained through reason, the
attachment to the people and the objects cannot be destroyed; and the ‘I’ will remain constant as a center for
the delusion-whirlpool.)

Know the entire world that you rely on as caused by some inert or conscious thing, is like a flow of river
seen in the desert. The entire perceived with its causal factors is just a delusion rising through the lack of
right knowledge. You as a king can think back and invent a first being as the cause of it all; even then, it is
just a delusion state only (like a story narrated by a nurse-maid to a stupid child).

Since the Brahmaa the grandfather is an illusion connected to yet another illusion of the world as an invented
cause, he also does not exist in actuality; and since he is non-existent as a cause, this effect called the world
with its beings is also non-existent only.

That which is proved by a non-proved thing is not proved at all.

What you see as the people and the objects has risen like a mirage river water; its realness will dissolve off
through Vichaara like the silver-ness seen in the conch-shell vanishes when analyzed closely.

If you still see the world as real, then it is due to your incorrect understanding only, since you want to believe
in its realness, though you know very well that the effect cannot be there as real in the absence of the cause.
The dormant Vaasanaas and also the attachment towards the objects of the world is making you blind
towards the truth.

What is seen with incorrect understanding can never exist and will not lead to any fulfillment.

Who has filled the pots with the mirage waters ever?

RIfEas sara
ShikhiDhvaja spoke

FETET WA STl AT BRUT HeAedHR AT D AT AedA I |

Why cannot the Supreme Brahman be the cause of this Brahmaa and his creation also?

Why then the Supreme Brahman who is endless, changeless, unmanifest, pure like the sky, quiescent and not
deteriorating, and the source of the Creator, not the main cause?

$FH Zard
Kumbha spoke

o~

egcaTHTIAl ST8T PRICATHTITETAT g AT o T B & HROTH|
eI UTHDBRUTHS SIh IUTFIATIR STel el Y HAd|

Nothing causes the object to appear in front of you, be it a Brahmaa or a pillar, but your own want or need or
the incompleteness urge. If a conscious being is there in your field of perception, then you are in his or her
field of fulfillment, as another object of knowledge.

Nothing else can be the cause for anything seen, since the world scene appears at every agitation of Chitta as
one’s private vision.
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Chit alone stays as Chitta and its field of perception as the manifold probable states of incompleteness.

If effect exists only because of the cause, then this effect called the world-appearance has no cause as such,
and is non-existent except as a mind-construe network of many Jeevas.

Because of the absence of the cause, the effect is also absent.

Brahman is non-dual and transcends everything that is seen. It is neither the cause, nor the effect.

Brahman has no cause; and he is not the cause of Brahmaa also.

Brahmaa is another field of perception; that is all; however that Brahmaa is always in the self-essence and is
not bound by his field of perception.

Brahman-state is bereft of all agitations and is complete. It has no need to do any action of creation also.
Brahman is a non-doer; it cannot act, or cause something for its fulfillment.

Brahman is not the action as creation, not the tool for any creation, not the cause, not the seed also.

Brahman cannot be reasoned out, since the intellect is a deluded state called Chitta; Chitta can reason out the
perceived, not its source.

Brahman cannot be perceived by the mind or senses as an object of knowledge; for it alone is the support for
any seeing-state of any object, as the witness-self.

How can Brahman be a creator of anything as outside of itself? How can Brahman cause something?

HPRUTcATPRIceR fod doalilgdd HedFIHATTrd daITHTTFHAH |
If Brahman is not a cause and cannot produce an effect also; and if you believe that the Jagat is indeed rising

from Brahman, then it has to be Brahman alone which is not two or one, which is beginningless and endless,
and is always the Supreme state of the Reality alone; this you have to agree to at least.

IUTFIATINT IREd MedATT dehd HET had e HIp Hal HAd|

That (Brahman) cannot be reasoned out by another person, since there is no second one ever, other than
Brahman. Brahman is that which cannot be understood by the intellect which is dependent on the sense-
perceptions to make its decisions. Brahman is that which is auspicious (as free of all agitations) and is quiet
without any disturbance called the senses, and is changeless.

How can it create something else as its cause? Who can it belong to as a tool?

What can it use as a tool to create something else?

Where is the time and place for it to sit and create something like a potter?

How can it make something else and experience something else as the creation?

When nothing else is there but the changeless quiet Reality state which is a state of completeness, how can
the incomplete state of a creation rise at all?

Il A€ P fhfaeavele 7 fogd 7 Hafl o HHIR T4 Medarst Ras]|

Therefore, this world is not at all made (by any cause). The world etc does not exist at all.

And you are not the ‘ShikhiDhvaja-ego’ that is in search of fulfillment; but are already a fulfilled state.
You are the Brahman in essence. Brahman alone rises as the ‘ShikhiDhvaja-Chitta state’.

You as the Aatman are not the doer; and are not the enjoyer of the creation.

You are bereft of all agitations. You are all; quiescent; unborn; and the auspicious state (of the Aatman).

BROTHTIT: B F HEITARE ST HFROIcAchIcd gl foag st
Because of the absence of cause, this world is not at all an effect.
Since there is no cause, there is no effect. This world is seen because of delusion.

IPRICATT AT 3¢ J [ATd TeT J FEIRIceR dRURY ST |Uerdioraafafesaicag!
HEI Aed Td  dEATH AETecasd PROTH| 3d: el AHDIsFE Saifchdewraar: |

Since it is not the effect, the creation does not exist like this (as an effect).

The world is not the effect of any cause.

When the ‘Absence of the objects of perception’ is a proven fact, what is there to perceive?
If nothing is perceived, then there is no cause for the ‘I’ idea.

Therefore, (understand that) you are pure. You are completely free.

What meanings do bondage and liberation have (for you, the Supreme)?
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Rif@as sara
ShikhiDhvaja spoke

qaIsTEA dTaeghgehdch caAITHH | BRUTHTE: Be) d¢ SR ATEH| PAATCSIeTed e
Afea uerdees| AR adisl Aralsgrarie fhad| vafed fARIsTEa RAgesiEa RarsiEa
arl JA FE W AT J [FRRA e gqreddeaiicyaacaadma | eAdedRad AedH T
TIRIRMA|

Bhagavan! I am enlightened. You have excellently proved the point.

Because of the absence of the cause, this Brahman does not create anything; so I have understood.

Because of the absence of the creator, the world is not there; therefore, there is no perception of the objects;
and therefore Chitta etc is not the seed; and so, there is no ‘I’ ness etc.

Since it is logically proved like this; I realize that I am very pure; I am fully enlightened; I am auspicious
indeed! Salutation to me, the Supreme! I have been taught that there is no perceived at all.

The objects are conceived, and the unreal alone is believed to be real.

I am the beginning and end. I will remain quiet, as if inside my own shell.

STaTcueTIufaHTITe ¥ HarIfGeRhIelehenishaleT 378l o roled TORUT AT s/Era QMed
eudereaarea| e [@aifd oRTEIAsEa o i A o aedafd qera
e Taganfeudrear Rd Y3 graaHlaA A

Aha! It is amazing! The vision of the divided state of the Jagat with all its hosts of actions as bound by the
time and place measures has subsided after a long time of struggle. Brahman alone is there as the unchanging
essence of all as the quiescent state. [ will remain quiet. [ will remain withdrawn.

I am all around myself as my own shine.

I do not move. I do not rise. I do not set. I remain just as myself.

You also remain as the Self as you are; my blessings to you as an elder person.

I am the auspicious, the pure, the sacred silence!

(ShikhiDhvaja had logically understood that the Brahman was not the cause for the effect called the world,
and therefore the Jagat was non-existent, and therefore the ‘I’ as the seer also was non-existent.

He felt that there was nothing more to know. He decided now to contemplate on this knowledge and resort
into meditation state for long, and remain quiet in a Samaadhi state of quietness, till the body falls.)

grererard
Vasishta spoke

i s@for fasnfeqerarcy @ Rif@cas: geaariicaueddar Haiadded|
fAfdeeuaararaaone] fafafeid saeherdfa $9a  Ffiecda gaifda: |

In this manner, ShikhiDhvaja rested in the Supreme state of Brahman. (Now he was free of all the doubts
and had realized the truth of the Aatman, and was established in the knowledge-vision as proved through
logic. He stayed for some time quiet in the mind, like a lamp in the windless place, not able to utter any
words, because of the wondrous vision of the truth. He just was melting off into that wonder and was ready
to enter the state of Nirvikalpa Samaadhi, but then he was instantly awakened by Kumbha in a casual
manner.

(ShikhiDhvaja had decided to enter the Samaadhi state, to be out of the perceived world. He had yet to know
that the perceived world was not a thing to shun away from; but was Brahman only. He had to master the
Sahaja Samaadhi state yet like Chudaala, where the Brahman awareness 1s always there undisturbed by the
perceived; and where there was no need for any Nirvikilpa Samaadhi state of stone like existence.)
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PFH SaTd
Kumbha spoke

TSteetetleilard: Ugelsfa Ria: fUd: Hr Avdadad o Aeedade d|
Tped TAATATCHT ACTTATUGIHD: PHelTdheled [Ageh! SHdeadlsSI HFTTH|

Raajan! You have awakened from the sleep of ignorance; do not again enter the sleep of Samaadhi state, as
if it is all over with. You are staying as the auspicious state of knowledge now.

You are seeing Brahman alone as all, with your ego dead and gone.

What is there to run away from now? Why you have to close your eyes to the perceived?

What is inside or outside in the divisionless state of Brahman-vision?

Withdrawing or not-withdrawing yourself into the Self, has no meaning for you.

You are always aware of the self now. You are not a garland of seer-seen states like the ignorant Jeeva.

It is not that you have to escape from the perceived world to enter the Samaadhi-sleep.

Dear King! Shining as the same forever, with the state of ignorance destroyed, freed of all faults of divisions,
you are now a JeevanMukta. You have understood the truth of existence.

It will not matter to you even if you live as an ego-entity in the perceived world. Your vision will not falter.
Death and life have no meaning for you, since there is only the state of Brahman-awareness as your natural
state of existence. You are the Brahman!

grergrara
Vasishta spoke
PFER AAAEcdd F qHAEaaIar el Risreddereedegarc| aeadr: eoea

URIeERIE TEIA: A FHhIcAT olierdT HHard gl

Instructed by Kumbha in this manner, ShikhiDhvaja became enlightened, and understood the truth as it was,
and lost the idea of Samaadhi also as something special to be entered into.

He understood that Samaadhi was the natural state of a Mukta, whether with closed eyes or opened eyes.
Having got out of the hollow of the great delusion, he shone with splendor. His mind rested in the Self. He
saw the unreality of the world instantly. Being liberated, he spoke with amusement.

RIfEas sara
ShikhiDhvaja spoke

SAAIIANE J TegeoTid dgedd @ AUy #ar Alee Alee| R e faRrema
U ool adlcAT GEEIATATE! faIATCAT Uedar: Bl |

Hey Maanada! I am honoured by your presence! Hey you giver of joy supreme as knowledge! (Modada)
Though I know this, I ask you again. Please enlighten me.

You are saying that the auspicious Self-state of Aatman is quiet, and completely bereft of all appearances.
How does the three-fold phenomenon of perceiver, perceived and perception rise in that state?

Why not the Reality stay as it is; why the world of delusion should appear at all?

DFEH SaTd
Kumbha spoke

Y Y HeRTS I a1 W Taed & o RE A1g aafee yoy) afd gead

(PRSI ATRSITH T FAUPRIGT Pelled dfgaadid| dd: afAardl a asi d Jaedd
FEheU Tl AeaRAGRAISIA | ReATAAS AMeddATHId WH FH: GHEI DD b
WA T TEHIETATTS AedATdd oot WHICHICHD ST Ad A FATAATID
AT g6 Reafazed sefaaommuiaquiiitasiaer smofameroies sy @
T TFAT TRE T A€ T AIAN|
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You have asked the right question Mahaaraaja! You indeed now shine like the sun with your understanding
level risen up. Whatever is still to be understood, I will explain now; listen with attention.

There is a world around each of us as what we understand, according to the limited information content we
have access to. All of us are seeing the same world-appearance which has similar characteristics for all of us,
and appears with a past and a beginning.

Whatever is seen here as filled with moving and non-moving things in its manifold varieties, will perish at
the end of the Kalpa. For the ignorant, it will perish as affected by the dissolution forces, and for the
Knower, it perishes instantly through Vichaara.

What will be there left back, if the world is gone?

That state is beyond description.

It is the state which stays as a vision of truth as a no one. This is the state of a Knower always, as his
Samaadhi state of unbroken Brahman-vision.

It is a state as if the entire world has perished by the dissolution fires already.

It is some profound state of quietness; is not bright or dark or anything that the mind can imagine.

After everything ends, there is only the essence of Reality which is not in any time or place as anything.

It is just a state of awareness of oneself who is not any one, or any thing.

It is very quiet; and not disturbed by anything. It is some supreme expanse which looks like the perceived.
It is free of all the faults of delusion, and exists not as any probable state at all.

It is the supreme level of understanding, where there is no second.

What you see on the surface as the divided shapes and names are not there at all, except as an extension of
your own mind. What really exists is that Reality alone that is nameless and formless. It is not tainted by the
perceptions that you experience within.

It is very quiet though appearing as the noise of the world. It alone is spread out as this perceived.

The Knower can see through the information-pattern of the world, and always know of this Reality state,
which alone is producing the world through a mind channel as his identity in time and space. He is the
Brahman which knows itself, though seeing the world in front.

It alone shines forth brightly as the world-scenario.

It alone is the common essence of all the objects, and is the support for the existence of the world.

It is of the nature of Knowing only, and the Knower is always established in that state only.

It cannot be proved by debating, for every one is aware of their own existence, and this fact cannot be
proved. Self is self-proved.

It cannot be known as an object of knowledge outside of you; for you are yourself that in actuality.

It is equally present as all, in all. It is auspicious; and the entire world is auspicious without any taint.
Brahman and the world are not different; Brahman is the world.

It is the final state freed of all sheaths. It is complete, and needs nothing else to complete it.

The vision of self-awareness also is complete in its own vision of itself.

It is the smallest of the smallest since it is not at any place or time, and is the biggest of the biggest since it
contains everything that can be conceived, it is the most revered one of the deities that are revered, and it is
the most excellent welfare than any welfare desired by anyone.

ST I GeH &I Afeg 97 3o urAf AgHR(Ad TYeH &ad|
ST Ao T JEIMN) TS ST, WAVl Faacd = Hifd |

In this manner, that Reality state transcends all this, and is very subtle; and can only be realized as the self,
and it cannot be experienced as an outside thing.

It is so subtle that this sky which surrounds you as the subtle expanse that is invisible and penetrates through
all, will be like the solid huge Meru Mountain that supports all the worlds, when in comparison to an atom.
In this manner, that Reality state fills all and is so huge that this Jagat itself with all its world-patterns will
look like a subtle atom when compared to its hugeness; or the universe cannot be seen at all as even an atom,
when compared to it.

AT dATH USSHHTAUE: deedee [Afg TaScAT SorceddH |

The creation which shines forth with a beginning, is the ‘I’ seed of the Creator, who was produced from
(Aha SambhavaH) Lord Vishnu, the form of VaasuDeva, the essence that resides in all.

Understand that he alone is the totality of all the beings as the Viraat.
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qIaIET dId¥Ueced JAT Al F AUd YeIcd@cal AN ReATARca AT AT |

There is no difference between the wind and its movement, or the sky and its emptiness; so also, there is no
difference between the Chit-state of Reality and the ‘I’ sense. The ‘I’ is mistaken as the ego; if this
misconception gets removed, the real I shines forth as second-less, with no ‘I’.

STAsTET SRPlelled IUTFANTE HHROT WsTACRBTATe dAT STIGHRUTH|
SFITEd SRABTAed JUT Heehle, HBRUT FEIUACABIAd JAT STIEGHRUTH|

The wave, foam etc are in the water as bound by time and place, and so you can say that the water is the
cause of the wave etc. The Jagat exists in the Supreme without any time or place phenomena, and so it exists
without any cause. Nothing like a world rises from the Reality state like a wave; but the Reality alone gets
seen as the wave.

The bracelet, armlet etc exist in the gold, as bound by time and place (since they are made at some place at
some time), and so the gold becomes the cause of the bracelet etc. The Jagat exists in the Supreme without
any time or place phenomena and so it exists without any cause. Nothing like a world gets made in the
Reality state like a bracelet; but Reality alone gets seen as the bracelet etc.

ST dgRE I SHIGST deaTd & A Aed SIGUIAdTad |
$T9 dew ATEITEAAIT TR Srrcuerdards: a1 A dgard|

In this manner, that state is the most excellent, and owns the kingdom of Jagat; it never deteriorates; it is not
two; is taintless and undisturbed quietness; the Jagat is just a piece of worthless grass in that state.

In this manner, it is the excellent welfare that one can attain.

When that exists, this world with its manifold objects and grandeur also is experienced as real, since that
alone is this actually.

dcIRAGHIE faTq U dd ThABedAchled AhAI G|
AEATCEATIT AT BITdeedd o TaId HcHdTadH ol HTd TGATYUIHETIH |

That essence of Reality alone exists, hey ruler of the earth, spread out as the appearance of this world
scenario as a single state of knowing. It alone is there as the attractive state of perception (for, who does not
love his own existence)!

It cannot be referred to as the ‘one’ also, for this numbering presupposes the second number also as two.
Therefore, there is no chance of another second thing at all existing as another.

It alone is the essence of Aatman that sees the Jagat as all the Jeevas; it is whole and unbroken.

Gfeyd wder ¥d gapRfAaEd redcagasdcae debrd F HRUEH|

TeeTCIFcallchAAd s Fd HallcHd FEAATOIIHITATIR |

That alone is there as everything at all times at once, and rises as all the forms.

(Reality state is just the magical state where any information can be experienced as the perceived, like any
wave can rise from the ocean.

Though Aatman is a source of all the information at once, Jeevas as mind-processes can know of only
limited information, and consider that limited data-store alone as their world, and so they imagine the past,
present and future also as per the count of information received.

The information gets received in an order, one after the other, and that creates the sense of past also.

Each Jeeva is a deep source of information as the Aatman, since the Jeeva functions because of the Reality
alone as the self. Delusion of the ego and the limited structure of the form restricts the Jeeva, and the Jeeva
perceives only a little of the world, and builds its delusion-mansion based on that limited information only.)
This Reality state cannot be seen by the senses, nor can it be grasped by the hand.

It is not an information that you can understand as an outside object.

Therefore it is not bound by any law of causality also.

It is not an effect as the Jagat; nor is it the cause as some Creator.

Since it cannot be directly experienced as any object or deity also, it is some sort of most excellent state that
is not anything like the perceived; all that you perceive is that alone in essence; it alone is all that is
perceived; it is subtle, and quiet, and just the awareness of the true self.
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HTEITATEIETRUET [ATHTHYHTERN: AT ICTHAT AT Y HRUTAT Hddq|
Tg F PEIRGSTHAATETcdled BRUT o fhfasaad aEATcHAToNTe ddicad: |

To prove the cause and the effect, you need words with meaning to explain the causality.

That Reality is both the word and its meaning by itself, and it is all that is there as any sound or meaning or
explanation also. It stays as the undivided state of perception; similar to the sight which though revealing the
divisions, it itself is not divided.

How can Reality be the cause of itself, similar to where the seeing cannot be the cause of the sight?

Seeing is the sight; knowing is the world.

Brahman is unreal for those who see the duality; and is real when it is known as the non-dual state. Since
both the visions are completely different, how can each be the cause of the other?

It is not the seed for anything at all, since it cannot be described at all; and so is not the cause at all; and
nothing gets produced also as the world which is bound by description.

How can the indescribable produce something that exists as only the described?

Aatman alone is seen as different because of misconception.

Aatman alone is seen as the world-expanse; how can Aatman be the cause of Aatman?

HPDPHDIUT A TAGAAETT HCHARUAATHIE FIFACAHETAH | dEATe S

feh i%lcqzwla\aaun Zﬂﬁl

Aatman is not any Creator, not the action of Creation, not the instrument for creation.

It is the truth which alone exists.

It is just the dense state of knowing; the source of any information a Chitta can construe.

It does not change because the Chitta sees the world through delusion.

It is the essence equally present in all.

It is not the appearance of the world that gets superimposed on it through delusion.

It is its own awareness; through delusion it sees itself as Jagat; through knowledge it stays as its own
awareness as itself. Therefore, nothing gets produced from the Supreme state of Brahman hey Muni!

®Y fh THIT Bl IUFANE TPROT WsHRABAed AT FICHRUTH |

How can there be a cause for this world? Where can you find it, like saying the waves are caused by the
ocean? That is not anywhere in any time.

If you realize it, then the world is not at all there; if you see the world as real, then that is never realized.
How can you find the cause for this world that is seen through delusion? Therefore, Jagat is not any effect of
any cause that can be described or known, and so has no cause.

RIfEas sara
ShikhiDhvaja spoke

SeG! eRSING THPRUTART & W TTEEdIfe ATPRUTHIFIEH|

True! Waves have a cause in the water as moved by the wind and so on; but I do not think that the Jagat, ‘I’
sense etc are without the cause, the Brahman.

DFH SaTT
Kumbha spoke

3El] deddl ATdAdcHT AU 3¢ SHGedlle g fohfded [aad|

Hey king! It is the truth that you understand through abstract thinking; and therefore, before the rise of
knowledge, the ignorant cannot grasp the idea of the non-dual state at all.

The ‘I’ delusion is there as wanting to ‘know’ Brahman as the cause, and blocks the true vision.

When the ‘I’ is removed through Vichaara, there is no world at all that needs to have a cause.

SR Rd Seed Riarcad cleda Affd Ued cdiFar Jereraror |
Brahman is the Jagat without the meaning you attribute to the term Jagat.

It is the auspicious state that is without the second.
It is just made of emptiness that is subtler than what you know as emptiness; and is quiet.
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AT AR Yedcd TG SOEAR Fe TIETRUCT o a1 FQOT heA eI |

Just like the emptiness is in the sky, this Jagat is in the Supreme Lord, as its own natural form, or rather as no
form at all.

Td Y SHlee HFIIed Ad Hdd FFITAYAAT fAvAqdqrad|

HEFIIATHARIG SEEYE W Augeearagaanliy oo fawamad|

If this Jagat that you see as inauspicious is understood properly, through proper reasoning, then this Jagat
will be seen as the auspicious state of Reality only. By the power of right understanding, even the poison

turns into nectar. If wrongly understood, the Jagat is indeed inauspicious and gives misery of the extreme
type; by drinking the nectar with the idea of poison, the nectar also will turn into poison only.

ST T ARy Fuey RIGMR: qadary wafd aresuaar Ra:|

The nature of Reality state is such that whatever one understands as an experience, that auspicious one stays
as that experience of the world-scene for any one.

(Reality-state, imagine it to be something like an empty magic-box, where whoever opens it finds what he
wants inside there, as his particular choice-finding. That is why, all the people do not experience the same
thing, because the world is not a solid independent world, but is an interwoven magical matrix where Reality
exists as each mind-construe and is experienced differently by each person.

Why misery is experienced if the world is one’s own chosen field of experience?

If an idiot wants o drink the mirage water, he can get only the hot sand!

Theretore unless true knowledge is there, even a wish fulfilling tree cannot guarantee your happiness!)

JUT STl HHATSTAT AR RiaE: Avcaa-asta seraar ada =

The flames rising high from the blazing fire look like so many shapes with faces, because of one’s delusion
and imagination; but actually the fire has no forms and there are no faces in the flames also.
Brahman-Reality is also like this only; though seen as all the faces and shapes that you can imagine, it is
actually formless and no one is there actually as any real entity. Every object and person you see is the
Reality appearing as some particular mind-field. World is just a grand show of interacting mind-fields like a
collective dream of many minds seen as one.

T FRcrasior RIAATATT FARR dad CecaieovIgid d8ad| had WAdeY WA HrEd
R 3rar SereEaTie U Tafa Aifed: | Jeeg faudE dcuseds faveid ufeid ag ancde
VaTgAT aF |

That supreme Reality which is always in the awareness state, is slightly in a dull state (not clear) in the
Aatman that is limited by the Jeevahood; and so is seen as the body, the embodied, world etc.

The Reality alone exists and nothing else; and that auspicious state alone shines forth without any change;
therefore there is not the question of the Jagat and ‘I’ sense at all (because what is not seen clearly and
wrongly can have no cause at all, except for the lack of proper sight).

If anything really exists, then the question of what caused it, can be answered; when it is not at all there
when properly observed through reason, how can the question about what is seen can rise up?

You see the world as real, because you are unable to pierce through the illusion with a pure intellect.

fael e war gor dea 9 fad aur seeend e awe @feufa:| sreRoead, A
SAdcY fASFHd ASFHATINE SIcdd Hiedda |

Gold has to exist as some shape or other as its natural state, and, what names you superimpose on that
formless gold is your mind-problem, and not actual. Reality if seen with the mind, can be seen as the Jagat
and ‘I’ only. Destroy the mind; the Jagat and ‘I’ also disappear without a trace.

What you see as the ignorant state, cannot be considered as the truth absolute; since each mind has its own
explanation of the world, and truth cannot differ as per the whims and fancies of the mind. Since there is no
cause, this Jagat and ‘I’ sense do not exist at all.

Reality alone exists without a second, and gets seen as the Jagat and ‘I’ because of the lack of Vichaara.
Without expanding itself as the world, Reality stays as this world-appearance.
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THAT TF deid fAY: FURARR THcHdecdd HEn: Usae HYeaad|
Each one interacts with the other by superimposing realness on one another, and the magic of the world rises

forth, like the subtle elements rising as solid objects by interacting with each other, or like the couple unite to
produce another life, and so on.

e ta Rear ReamRvmadad ddcadd da FacAdlcAacAdd | QUIcqUieggied
guiequifa afi srafea goiiegoifa goidarafcaa |

Chit-alone divides the Chit-alone by the Chit-alone and appears as if many selves, as the manifold Jeevas
and their objects of perception.

You can substitute all the words for Chit-alone; since Chit-alone is everything.

(For example, the sentence, ‘I am seeing the mountain and am happy’, can also be written as ‘Chit alone
seeing Chit alone is Chit alone.)

The very awareness of itself rises as if it is the inert self.

Nothing is produced newly, and nothing is lost because of this.

From the whole, the wholeness-states of Jeevas rise up; the wholeness of experiences of various sorts are
made from the wholeness alone; the wholeness-objects rise from the wholeness alone; and the wholeness
alone is left back.

(Reality is another term for ‘Poornatva’, the wholeness or the completeness.
Wholeness is Brahman; Wholeness is Jeeva; Wholeness is Jagat.

Wholeness of Jagat is seen by the wholeness of the Jeeva in the wholeness of Reality.
Whatever word is there as any thing is a synonymous word for this wholeness!

What else is there?)

Riearda wafa aRgeaTATHAR Idacda deadtd HfRd aedea|

The Chit-alone shines as it is without any change in the Aatman which is also Chit-alone.

Without shining forth, the world experience shines forth as it were, though it is actually the Chit-alone that is
shining.

3% ar Rdae) swada g ad: 3FIeAT T TTHT Al ORI dNFTIHATTd
AAGTHAAADH | FACHARATHIR HAdT FaI dY: TIIY Hedg FavUcdlcacd d
HIAATGAAAT €T $aT T &I0T| ATed SITCHIRETTIT FIHTIRAETIHDRAE HcTUIHD T

feUd fAsadchonaeiedst SHTcER fRdTgHdTcAda# |

The Chit alone as the ‘I’ in all, conceives the beginning also by itself, and rises as the countless mind-fields,
without losing its natural state which is unaffected, which reveals all, which is without beginning and end.

It itself turns into the revealed world scenario as the king who owns all, and sees this at all times as real, or
sees itself as real. By conceiving, it sees itself as the elements, and instantly becomes the ‘seen world’.

It is the quiet state undisturbed without the second, and sees itself as the Jagat, is beyond the description of
any word with meaning by its very nature, is one and the only realness that is there, and sees itself as another
by its own amazing power, and is the true state of the self which can be experienced only, without itself
getting seen as the Jagat by the rise of knowledge.

SIS SABTA 3¢ SIeTAhH: F Rhfaeoidd Aedied fhfacufaeiad| Taaar feud
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In the gold, the various ornament shapes are made in time at some place, and so gold can be said to be the

cause of the ornaments; but from this Supreme emptiness where nothing else is there, nothing gets born or
dissolves into it also. Brahman exists in its own nature, and is not the seed or the cause.

It is the subtle experience in each of the beings as the self; and other than that, there is nothing else like the
Jagat and ‘I’ sense. That alone exists without an end.




